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Textual Growth and the Activity of Scribes

SIDNIE WHITE CRAWFORD
University of Nebraska-Lincoln

scrawford1@unl.edu

The line between “Bible” and “not Bible,” once so firmly drawn in bibli-
cal scholarship, has become very blurry in recent years, almost to the
point of disappearance. This drastic change in scholarly thinking has
been caused by the discovery of ancient manuscripts of the books found
in the Jewish canon of scripture in the Judean Desert caves in the sec-
ond half of the twentieth century. While today communities of faith,
Jewish and Christian alike, embrace canons of scripture that make a
clear distinction between “biblical” and “non-biblical” literature, evi-
dence from the Judean Desert scrolls shows no such distinction in the
period of Second Temple Judaism, which ended with the destruction of
the temple in Jerusalem in 70 CE.

When the Judean Desert Scrolls, especially the Qumran scrolls, were
first discovered in the 1940s and 50s, the scholars responsible for their
publication divided them, understandably, according to the categories
extant at the time, that is, “biblical” and “non-biblical.” The books that
appeared in the canons of Judaism and Protestant Christianity were la-
belled “biblical,” while those that did not were labelled “non-biblical.”*
Further, only manuscripts that conformed to the received text of the
Hebrew Bible, that is, the Masoretic Text (with some allowance for vari-
ation that agreed with other extant versions such as the Septuagint and

' The use of the adjective “Protestant” is deliberate; those books found in non-
Protestant Christian canons were designated “non-biblical.” For example, Tobit, part of
the deuterocanonical literature in Roman Catholicism and part of the Eastern Orthodox
canon, was assigned to the non-biblical category. This despite the fact that fully half of
the members of the Cave 4 team were Roman Catholic!
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the Samaritan Pentateuch), were considered “biblical.” Other manu-
scripts, which were deemed to deviate too far from the received text,
such as 4QReworked Pentateuch, were relegated to the “non-biblical”
group.” It has become clear in recent decades, however, that that divi-
sion is a false one for the Second Temple period, and that those cate-
gories should be discarded.

Jews in the last two centuries BCE and the first century CE, the late
Second Temple period, had of course inherited from earlier centuries
works that we might characterize as the “classical” literature of ancient
Israel. Many of these works later became canonical in both Judaism and
Christianity. However, what we observe from the Qumran manuscripts
is that the texts of these books were not yet fixed or closed. Instead, texts
were subject to greater or lesser degrees of scribal intervention. That is,
the scribes, the professional text scholars of Second Temple Judaism
who were responsible for passing down the classical literature of ancient
Judaism, were not constrained by our notions of the importance of ex-

* The history of the 4QReworked Pentateuch manuscripts is illustrative in this
regard. The 4QRP manuscripts were originally assigned to the lot of Frank Moore
Cross; that is, they were considered biblical. Cross, however, decided that they strayed
too far from the received text, and turned them over to John Strugnell, thus changing
their designation to non-biblical. Strugnell referred to the manuscripts as containing a
“wild Pentateuch,” and named them “Pentateuchal Paraphrases.” The editors of the
manuscripts, Emanuel Tov and the present author, renamed the manuscripts “Reworked
Pentateuch,” moving them closer to biblical, but not yet placing them firmly in that
category. Much discussion ensued over the next fifteen years about the proper
categorization of these manuscripts, as “Bible” or “Rewritten Bible.” A consensus has
developed in recent years, supported by the editors, that they should be considered
Pentateuch manuscripts with an expanded text. 4Q364 and 365 were probably
complete manuscripts of the Pentateuch when whole; 4Q366 and 367 (as well as
4Q158) were “special use” manuscripts, i.e. small manuscripts created for study
purposes. For a discussion of this history, see Weston W. Fields, 7he Dead Sea Scrolls, A
Full History: Volume One, 1947-1960 (Leiden/Boston: Brill, 2009), 232-33. See also
Emanuel Tov, “From 4QReworked Pentateuch to 4QPentateuch (?),” in TZextual
Criticism of the Hebrew Bible, Qumran, Septuagint: Collected Essays, Volume 3 (SVT 167;
Leiden: Brill, 2015), 45-59, where he mentions the “identity crisis” of these
manuscripts (46).
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act copying without variation with which we approach the passing
down of scripture. That sort of copying evidently did occur, but scribes
also felt free to change the text in front of them by adding to, rearrang-
ing and occasionally omitting material from their received text for pur-
poses of clarification and/or exegesis. This scribal pursuit is a form of
“rewriting” of the biblical text.

This scribal activity in the transmission of texts was first noted by
Shemaryahu Talmon in the 1950s. Talmon argued for what he called a
“variegated transmission” of the scriptural text in the latter part of the
Second Temple period. He put a great deal of emphasis on the role of
the scribe, claiming that scribes enjoyed “a controlled freedom of textual
variation.” In other words, scribes were not merely copyists, but were
“literary practitioners,” playing active roles in all aspects of the transmis-
sion of the text of scripture. As we consider all the evidence of the
Qumran Pentateuch scrolls, it is clear that Talmon was correct in his as-
sessment that the activity of scribes was paramount in the transmission
of the still-fluid scriptural text in the period under consideration.’

THE TEXT OF THE PENTATEUCH AT QUMRAN

The greater part of our evidence for this kind of scribal activity comes
from the scrolls of the five books of the Pentateuch uncovered in the
Qumran caves and the other Judean Desert sites. These scrolls have pre-
sented scholars with a wealth of new evidence concerning the textual
history of those books. Over the sixty years since the discovery of Cave
4, textual critics have had to revise their thinking many times to inte-
grate the new information conveyed by the manuscripts. I believe we are
in the midst of another major revision in our thinking, in which the
older model of linear growth, that is, where one form or “edition” of a

’ See Talmon’s articles on the subject collected in Frank Moore Cross and
Shemaryahu Talmon, eds., Qumran and the History of the Biblical Text (Cambridge:
Harvard University, 1975); and Shemaryahu Talmon, 7Zext and Canon of the Hebrew
Bible: Collected Studies (Winona Lake: Eisenbrauns, 2010).
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text succeeds another, is breaking down and being replaced by non-lin-
ear models of textual transmission. By “non-linear” I am referring to a
scenario in which scribes, working in different places and at different
times, passed down manuscripts with a variety of textual variants. The
variants of a particular manuscript might be copied and passed down, or
they might not. Our evidence suggests that most manuscripts have
different proportions of shared and unique variants, pointing to the ac-
tivity of individual scribes.

In this article, I will consider four examples of scribal intervention,
each taken from a Qumran manuscript, into the text of a book of the
Pentateuch. The first example, taken from Exodus, agrees with one of
the textual traditions that later became the canonical text of a religious
group, the Samaritan Pentateuch. The last three examples, from Num-
bers and Deuteronomy, were not passed on in any textual tradition, and
thus were lost until their rediscovery in the Qumran manuscripts. The
article will close with an attempt to locate geographically the communi-
ties of scribes responsible for passing down the classical texts of ancient
Israel.

The five books of the Pentateuch reached their final shape sometime
prior to the third century BCE. Our controls for that statement are the
translation of the books of the Pentateuch into Greek in the mid-third
century, and the paleographic dating of our oldest Pentateuch manu-
script, 4QExod-Lev', also to the mid-third century.* By my most recent
count, there were ninety-seven Hebrew manuscripts of the Pentateuch
found in the Qumran caves. The breakdown by book is as follows:
twenty manuscripts of Genesis, eighteen of Exodus, seventeen of Leviti-
cus, seven of Numbers, and thirty-five of Deuteronomy. This count in-
cludes five manuscripts that contained more than one book. In addi-
tion, I have included four manuscripts of the Reworked Pentateuch
group, B through E, in this Pentateuch group, for a total of 101. Thus

4 Frank Moore Cross, Qumpran Cave 4, VII: Genesis to Numbers (DJD 12; Oxford:
Clarendon Press, 1994), 134.
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we have a large amount of evidence for the transmission by scribal copy-
ing of the books of the Pentateuch in the last three centuries BCE and
the first century CE.

Some manuscripts appear to indicate that their scribes attempted to
copy their Vorlagen exactly, and to transmit the text without change, al-
though of course this happened imperfectly and room must be allowed
for minor variants, especially “mistakes of the eye,” and orthographic
variants. Manuscripts of this sort, which exhibit a short, unexpanded
text, that is, a text which has not been deliberately revised, include
4QExod® and 4QDeut?.’ The manuscripts of Leviticus, a book of laws,
also as a whole do not demonstrate many deliberate scribal revisions.’

Many manuscripts, however, exhibit revisions from older readings
(preserved in other witnesses to the text); many of these revisions are ex-
pansions of the text. Since scribes had, in Talmon’s words, a “controlled
degree of freedom” in their approach to the texts they were copying,
these revisions exist along a spectrum, from relatively minor changes to
full-scale, systematic revisions.

The Samaritan Pentateuch is of course a parade example of a text
containing full-scale, systematic revisions. The Samaritan Pentateuch
exhibits content editing and harmonization of large blocs of material,
most prominently in the importation of elements from Deuteronomy
1-3 into the relevant sections of Exodus and Numbers, and the com-
mand/execution formula of the Plague Narratives in Exodus 7-11. The
discovery of the Qumran scrolls made it clear, very early on, that this re-
visionist approach was not unique to the Samaritan Pentateuch and the

° In the Pentateuch, the MT also preserves, in most of its readings, a short,
unexpanded text. See, e.g., Frank Moore Cross, “The History of the Biblical Text in
Light of the Discoveries in the Judaean Desert,” Qumran and the History of the Biblical
Text, ed. Frank Moore Cross and Shemaryahu Talmon (Cambridge, MA: Harvard
University Press, 1975), 177-95, 185.

¢ Sarianna Metso, “Fvidence from the Qumran Scrolls for the Scribal Transmission
of Leviticus,” Editing the Bible: Assessing the Task Past and Present, ed. John S.
Kloppenborg and Judith H. Newman (RBS 60; Atlanta: Society of Biblical Literature,
2012), 67-80, 76-78.
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Samaritan community, but was found in manuscripts in the possession
of the Judean community at Qumran.” The first century BCE manu-
script 4QpaleoExod™, for example, contains every expansion found in
SP Exodus that is not specifically Samaritan in origin.® Our first exam-
ple comes from that manuscript.

Exopus 18:25: MOSES JUDGES THE PEOPLE

At Exod 18:25, both 4QpaleoExod™ and the Samaritan Pentateuch con-
tain a long insertion taken from the parallel passage in Deuteronomy,
1:9b-18. The preceding verses in Exodus, 14-24, cover the advice to
Moses from his father-in-law to appoint judges to adjudicate minor dis-
putes among the people, but only briefly reports Moses putting the plan
into action. The parallel passage in Deuteronomy presents that idea as
coming from Moses himself, rather than his non-Israelite father-in-law,
and has Moses put it into action. 4QpaleoExod™ harmonizes the two
passages, producing an Exodus version that retains the advice of Moses’
father-in-law but shows Moses putting the plan into action:’

AWK DR TWR A1 T2TH 7R AR DYY WY K17 WK 93 N8 Awn nn &
1NMY NWN RN 3990 T Pan n THY 2 opn 991 775 2w ANk Y oph
YT A WOR P2 00w HR IRA 13T 0nY 1 0 ' onhR WA oY OR K120 D
ANR WK 2T 210 KD POR Awn 1N 9AKT Y N R DRORA PN DR PRYTIm

IMWY 5210 RY 9377 700 T2 2 TAY WK A1 DY D3 ANKR 03 5an a2 't vy

nRAM oHRA 51 oYh ANR M0 TRY oHR T TRVR Hipa yaw any P 7735

0% NYTIM AMNA DR DPAN DR ONKR MIATM 2 0hORA SR 0MATH IR ANR

"WIAR DY 52N 7O MmN AnR Y ey WK awynn IR A212% WK 770 N8
MW MIRA W1 05K MW DYDY DAY PRI RIW DR CWIR DNOR 'R 0

7 See, for example, Patrick W. Skehan, “Exodus in the Samaritan Recension from
Qumran,” /BL 74 (1955): 182-87.

8 Patrick W. Skehan, Eugene Ulrich, and Judith E. Sanderson, “4QpaleoExodus™,”
in Qumran Cave 4, 1V: Palaco-Hebrew and Greek Biblical Manuscripts (DJD 9; Oxford:
Clarendon Press, 1992), 53—-130, 54-56.

? Words or partial words preserved by 4QpaleoExod™ are underlined. In the English
translation, the harmonization taken from Deut 1:9b—15 is in italics.
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521 THR IR D1 9270 D2 o1 Ny 923 oy Nk 10wt 2 Ny M ownn
T AWYN AT 9370 DR DR 270K IRwn 7Hyn Spm on waw: jopn 1aTn
unn 9p% nwn yawn ¥ pibwa K12 mipn YR At opa Yo ox Ty nvan orhK
I 0oNR NRW 725 IR H2IR 8D O HR Twn nKT 2 nR TR S wyn
D29V 40 DNAR YR MY 319 DAW Y220 0P D23 DINR 1270 DITHNR
DORWA DINTY *T25 KWK AR D3Y 93T TWRI DONR T2 DAY 99K DI
1P DWRI DA'WRT 020aWY 07T DA D'A0N DWIR D2Y 127 022
0" D'NAN DWIR DPVIAW "WRT DR NP7 mMwyh 0037 IWR 1270 210 1081
DMV WY MW DWAN MW MR W 0abR MW orhy 0w onr 1o
AR P2 WIR P2 PTR DNVOWI DR P2 YA TARY DRPLAY OR 131 Dvawh
VOWNAN D WIR PO NN KD PRWN H1T30 10Pa LAWAI 01D 1N KD 13
0277 52 IR DOR 1R POYAYT DR 12PN DI AWRT TWR 3T RIN DTORD
WY WK

4 \When Moses father-in-law saw all that he was doing for the people, he said,
“What is this that you are doing for the people? Why do you sit alone, and all
the people stand around you from morning until evening?” "> And Moses said
to his father-in-law, “Because the people come to me to inquire of God; '* when
they have a dispute, they come to me and I decide between one person and
another, and I make them know the statutes of God and his laws.” '” Moses’ fa-
ther-in-law said to him, “What you are doing is not good. '* You and the people
with you will certainly wear yourselves out, for the thing is too heavy for you.
You are not able to do it alone. '” Now obey my voice; I will give advice, and
God be with you! You shall represent the people before God and bring their cas-
es to God, ** and you shall warn them about the statutes and the laws, and make
them know the way in which they must walk and what they must do. *' More-
over, look for able men from all the people, men who fear God, who are trust-
worthy and hate a bribe, and place such men over the people as chiefs of thou-
sands, of hundreds, of fifties, and of tens. > And let them judge the people at all
times. Every great matter they shall bring to you, but any small matter they shall
decide themselves. So it will be easier for you, and they will bear the burden
with you. > If you do this, God will direct you, you will be able to endure, and
all this people also will go to their place in peace.” ** So Moses listened to the
voice of his father-in-law and did all that he had said. * And Moses said to the
peaple, “T am not able to bear you by myself- Yahweh your God has multiplied you,
and behold, you are today as numerous as the stars of heaven. May Yahweh, the god
of your fathers, make you a thousand times as many as you are and bless you, as he
has promised you! How can I bear the weight and burden of you and your strife?
Choose for your tribes wise, understanding and experienced men, and I will appoint
them as your heads.” And they answered and they said, “The thing that you have
spoken is good for us to do.” He took the heads of their tribes, wise and knowledge-
able men and set them as heads over them, chiefs of thousands, of hundreds, of fifties,
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and officers, throughout their tribes. And he charged the judges, saying, “Hear the
cases between your brothers, and judge righteously between a man and bis brother or
the alien with him. Do not be partial in judgment. You shall hear the small and the
great alike. You shall not be intimidated by anyone, for the judgment is Gods. And
the case that is too hard for you, you shall bring to me, and I will hear it.” And he
commanded them concerning all the things that they should do.

From the existence of 4QpaleoExod™ and other manuscripts that pre-
serve readings also preserved in the Samaritan Pentateuch (e.g. 4QExod-
Lev', 4QTestimonia), we have come to realize that the expansive, har-
monistic text tradition found in the Samaritan Pentateuch was not
unique to the Samaritan community, but was a text tradition extant in
Palestine and used by both Jews and Samaritans in the Second Temple
period.

However, the type of editorial changes found in these texts (usually
referred to as pre-Samaritan) are inconsistent; that is, not every instance
of differences within and among the books of the Pentateuch was
smoothed over by the scribes. This gives rise to the possibility that these
editorial changes were not made all at once by one scribe, but were
made gradually over time by many scribes, each adding revisions that
were then passed on (or not) in the tradition."’ Support for this scenario
is offered by the story of the Daughters of Zelophehad, found in Num-
bers 27 and 36.

NUMBERS 27:1—11: THE DAUGHTERS OF ZELOPHEHAD

In Num 27:1-11, Zelophehad’s daughters come before Moses to com-
plain that, under the scheme of apportionment of the land laid out in
Numbers 26, their father’s family will be omitted, since he had no sons,
but only daughters. Yahweh, through Moses, acknowledges the justice
of their complaint, and makes provision for the inheritance of daughters
when there are no sons.

19 See also Gary N. Knoppers, Jews and Samaritans: The Origins and History of their
Early Relations (New York: Oxford University Press, 2013), 189.
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However, in 36:1-12 the leaders of Manasseh, the tribe of Zelophe-
had, come to Moses with their own complaint: if the daughters of
Zelophehad marry outside the tribe, their portion of the tribal inheri-
tance will go to the husband’s tribe. Moses resolves this difficulty by de-
creeing that the daughters must marry within their father’s tribe, which
they proceed to do. Finally, outside the Pentateuch, Josh 17:3—4 nar-
rates that Zelophehad’s daughters finally received their inheritance from
Joshua and Eleazar the priest.

These two Numbers passages would seem ripe for scribal interven-
tion in the form of editorial combination or harmonization as we find
elsewhere in the Samaritan Pentateuch, but such a harmonization does
not appear in the Samaritan Pentateuch or any other later version.
However, it is found in two Qumran manuscripts, 4QNum” and 4QRe-
worked Pentateuch C (4Q365), albeit in different ways.

4QReworked Pentateuch C (4Q365), frg. 36, seems to combine the
two passages in a simple juxtaposition, without any indication of a
break between the two."!

[InawnA HR 2P0 IRWY INONI DR DN 1MARY oK PR 2
|
AR A1 MY WK VAWA NPINY YR 125 AR ANk wan
|
[MPawnn awIn 13 9%0 12 795 13 mnawnd marn w1129 %! nwn
|
[125 Marn "W DRWIN 189 nwIn e aoin ua
[A%M32 PR DR 0NY MR R OITR DR [1ARM 22 SR
bxw 11a]% Ha

N N W N =

1 7" (And if) [his father] has [ no brother, then you shall give his inheritance
to the nearest kinsman of his clan,]

2 and he shall possess i[t. And it shall be for the Israelites a statute, an
ordinance, according as Yahweh commanded]

3 Moses. **' And[ the heads of the fathers houses of the descendants of
Gilead, son of Machir, son of Manasseh, from the tribes]

4 of the descendants of Joseph drew nea[r] before [Moses and before the
leaders, the heads of the fathers of the children]

" Emanuel Tov and Sidnie White, “4QReworked Pentateuch’,” in Qumran Cave 4,
VIII: Parabiblical Texts, Part I, ed. Harold W. Attridge et al. (DJD 13; Oxford:
Clarendon Press, 1994), 255-318, 310-11.
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5 of Israel. ** And they said, [Yahweh commanded my lord to give the land as
an inheritance] by lot to[ the children of Israel ...

Because the fragment lacks context, we cannot tell where in 4Q365 it
would have appeared, in chapter 27 or in chapter 36, thus repeating or
displacing one of the passages from its original place. We also cannot tell
whether or not the intervening material between the two pericopes was
omitted, although, in view of the fact that elsewhere 4Q365 preserves
running text in the known biblical order, and its tendency is toward ex-
pansion rather than omission, this seems unlikely. However, it is clear
that some sort of scribal intervention has occurred."

4QNumb gives us more information with which to work. First of all,
since 4QNum" is better preserved than 4Q365, more of the context of
our passages is extant. Col. XXI, frgs. 42-47, contain Num 26:64—
27:10. 27:1 follows directly after 26:64, and there is no indication of
any interpolation from chapter 36. The situation is different, however,
when we reach chapter 36. At the bottom of col. XXXI, lines 29-31,
Num 36:1-2 appears, following directly (with a small vacaz) the end of
chapter 35. The next column, XXXII, preserves 36:4 (line 14) followed
by a recapitulation of 36:1-2, finally picking up 36:5-7 at the bottom
of the column. Nathan Jastram, the editor of the manuscript, estimates
that there were approximately twelve lines of text between the bottom
of col. XXXI and the extant portion of col. XXXII."” He very plausibly
reconstructs the missing portion of col. XXXII thus:

Col. XXXI (36:1-2)

[qo1 13 Mmnawnn Awan 13 17700 12 7953 (33 nnawnb marn wra 1aapn] > 29
[125 marn w1 0wl aah man phR a5 awin 21ab 1131 30
[325 533 15MI3 PR DR DN M MR TR DR TRRm 258w 31

12 See also Molly M. Zahn, Rethinking Rewritten Scripture: Composition and Exegesis
in the 4QReworked Pentateuch Manuscripts (STD] 95; Leiden: Brill, 2011), 117-20.

" Nathan Jastram, “4QNum®,” in Qumran Cave 4, VII: Genesis to Numbers, ed.
Eugene Ulrich, Frank Moore Cross et al. (DJD 12; Oxford: Clarendon Press, 1994),
205-68, 262.
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Col. XXXII (36:2 contd; 27:1-11; 36:3-7)

[ARITA 01 2 1N1ab 1 nKR 9naby NN DR NNY MRt MR TR HRW?

[Mna AT 5191 oRWan 1891 10 MYHR a5 namad Thoby maa 1Ty

[P S o™ 91In ATYR TN R RO AR 92702 NN AR RRY TN SN

[TINA AR DW PIx And 1 0 RIS 0131 12°aR DR IR KD AP NTYa

[28% 10awn NR 29PN AR TR TIN2 ANNKR 15 101219 PR KD INnawn

[1nn o AT TRoHE a2 MARY AOR MR 3T vacar N

[5xw? 32 5K 13 AR 0N IR ANNAYM AR IR TN 19N INnR S

[onna N2 19 PR 81 INa% 105 DR oNNN G PR 121 MY KD WK MRKRS 9310

[1PaR5 AR PR DRI PIAR "TIRY INOMI IR DRN OTR 19 PR ORTPARD 105N R

[N HRW 1335 A MK WA INNawRn POR 2P 1IRWY 105N nR onna 10

[32m 9NRY 730N OR AN P vacar TWIN DR TN MR TWRD VaWA

[AwK vonn YR HY AEDW IMAR NOMIA YN AP Dwad HRIW 13 waw

[5p 1n5ma naowm SR 1ab Hava e oxy @ P unbn Saum annd naran] 13

AwIn 185 1927 P nbna YOx 1wmaR 1on nHMIm Nnnd AIAn WK "ona nidni 14
[1a%

[32 P AR NTR DR TIARM HRIW? 125 Marn WY oRwan a5 1maln moR 15

[*a 5Y SR 32 DR AWIR RN A5MIa PARA DR RS M me nat 12 350 nRI 16

RS TRMHRE MIab MR MR WK 93270 A1 0MarT 4O1 12000 112 RS MR 17
[0

(2100 81917 ©Wwiad navan AR von nnawnb IR owid nrnan aPnannmsPlyals

[vacar HRIW? 12 AT PMAR "0 YN WIR KD 200 HR onn SR 1ab o119

O 00 N QNN R W N =

]
]
]
]
]
]
]
]
]
]
11
112

Col. XXXI (36:1-2)

29 7! And the heads of the ancestral houses of the tribe of the children of
Gilead the son of Machir, son of Manasseh, of the tribes of Joseph drew
near,

30 and they spoke before Moses and before Eleazar the priest, and before the
leaders of the ancestral houses of the children

31 of Israel. > And they said, “Yahweh commanded my lord to give the land as
an inheritance by lot to the children

Col. XXXII (36:2 contd; 27:1-11; 36:3-7)

1 of Israel; and my lord was commanded by Yahweh to give the inheritance of
Zelophehad our brother to his daughters.  On thart day

2 the daughters of Zelophehad stood before you and before Eleazar the priest
and before the leaders and all the congregation at the opening

3 of the tent of meeting, saying, “Our father died in the wilderness, but he
was not part of the company who rebelled against Yahweh,

4 in the company of Korah, but in his own sin our father died; and he had no
sons. Why should our father’s name be removed from the midst
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5 of his clan because he had no son? Give to us a possession in the midst of
our father’s kin.” You brought their case before

6 Yahweh. vacat And Yahweh spoke to you, saying, “The daughters of
Zelophehad have spoken rightly. You shall indeed give

7 to them a possession, an inheritance in the midst of their father’s kin and
pass their father’s inheritance to them. And speak to the children of Israel,

8 Any man who dies and does not have a son, you will give his inheritance to
his daughter. If he has no daughter, you will give

9 his inheritance to his brothers. If he has no brothers, you shall give his
inheritance to his father’s brothers. If his father had no brothers,

10 you shall give his inheritance to his nearest kin from his clan, and he shall
possess it. This will be a statute of judgment for the children of Israel

11 according as Yahweh commanded Moses.” vacat > But now, if they marry
one from another

12 tribe in Israel, their inheritance will be removed from the inheritance of our
fathers and be added to the inheritance of the tribe into which

13 they marry, and be removed from the lot of our inheritance. “ And when
the jubilee comes for the children of Israel, their inheritance will be added
to the inheritance

14 of the tribe into which they marry, and their inheritance will be removed
from the inheritance of the tribe of our fathers. ® And they spoke before
Moses and before

15 Eleazar the priest and before the leaders, the heads of the ancestral houses of
the children of Israel, and they said, “Yahweh commanded my lord and
Joshua son

16 of Nun and Caleb son of Jephunah to give the land as an inheritance.”
° And Moses commanded the children of Israel according to the word

17 of Yahweh, saying, “The tribes of the sons of Joseph are speaking rightly.
¢ This is the word that Yahweh commands concerning the daughters of
Zelophehad, saying, ‘Let them

18 marry whoever seems good to them, only they must marry into a clan from
their father’s tribe, ” so that no

19 inheritance from one tribe of the children of Israel will be added to another
tribe, for every one of the children of Israel will continue to possess the
inheritance of the tribe of their fathers.” vacat

In this version of the story of Zelophehad’s daughters, the original legal
decision in chapter 27 is interpolated into the narrative of the second le-
gal question, recapitualting already narrated material. This is a classic
harmonization; its only unusual feature is its direction, inserting an in-
terpolation forward from an earlier narrative, rather than backwards
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from a later one."* Most major interpolations from Numbers come from
Deuteronomy; that is, they are inserted backwards from a later passage
into the earlier narrative.

This passage in 4QNum” contains one further variant, indicative of a
scribal intervention. 36:1, both at its first appearance at the bottom of
col. XXXI and its recapitulation in col. XXXII, line 15, adds “and be-
fore Eleazar the priest.” This addition, which is not found in MT, SP or
4Q365, is shared with LXX, and anticipates the fact that it is Joshua
and Eleazar who actually grant Zelophehad’s daughters their inheritance
in Josh 17:4." Since this addition is shared with LXX, it must have been
made before the translation of Numbers into Greek in the third century
BCE, thus adding another layer of scribal revision of the text of Num-
bers. The recapitulation of 36:2 also adds, uniquely, “Joshua son of Nun
and Caleb son of Jephunah,” which is at least a partial anticipation of
Josh 17:4, in which Joshua acts. The time of this expansion is also un-
known, although since it is not shared with LXX it may be later than
the middle of the third century BCE.

These parallel but not identical revisions are found in two manu-
scripts that are dated paleographically to the latter part of the first cen-
tury BCE. 4Q365 is copied in a late Hasmonean hand, that is, around
50 BCE. 4QNum® was copied between approximately 30 BCE and
20 CE.'® This is noteworthy because these dates fall after the destruction
of the Samaritan temple on Mt. Gerizim by John Hyrcanus at the end
of the second century BCE. This event, which marked the definitive
rupture between the Judeans and the Samaritans, was also, I would sug-
gest, the triggering event for the selection of one exemplar of the books
of the Pentateuch, with an expanded, harmonized text and in paleo-

" Nathan Jastram, “The Text of 4QNum®)” in The Madrid Qumran Congress:
Proceedings of the International Congress on the Dead Sea Scrolls, Madrid 18-21 March,
1991, ed. Julio Trebolle Barrera and Luis Vegas Montaner (Vol. 1; Leiden/Madrid: Brill/
Editorial Complutense, 1992), 177-98, 196.

"5 Jastram, “The Text of 4QNumb,” 191.

' Jastram, “The Text of 4QNumb,” 211.
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Hebrew script, as the canonical text of the Samaritan Yahwistic commu-
nity. Other evidence supports this suggestion. Richard Purvis has argued
that the paleo-Hebrew script of the Samaritan Pentateuch developed
from a late Hasmonean paleo-Hebrew script, and that its orthography
too is late Hasmonean."” Stefan Schorch has shown that a distinctive
Samaritan reading tradition developed in the late second-early first cen-
turies BCE." Thus, various pieces of evidence converge to indicate that
the Samaritans chose their canonical text in the early first century BCE.

Further, once they had selected this particular text, they made cer-
tain sectarian changes that marked the text as Samaritan and not a gen-
eral Palestinian text. Most prominently, they added the Mt. Gerizim
commandment to the Decalogue following Exod 20:17 and Deut 5:18.
This commandment is found only in the Samaritan Pentateuch, not in
any Qumran manuscript. In constructing this commandment they used
exactly the same scribal technique that made the earlier changes to the
Pentateuch texts, as we saw in 4QpaleoExod™ and 4QNum”. They com-
bined various verses from different parts of the Pentateuch to create a
new commandment, which they inserted into their text of the Penta-
teuch at Exod 20:14 and Deut 5:18:

T5 NRPM ANWwaH NRW K3 ANR WK P10 PIR DR TIOR M TR 0
T DRI ATINA AT 92 DR D3ARN 5P Nan Twa DNk N MY T 0N
D'137713 D1 DINKR MIRA IR WK NORA DIART DR 12PN [T R 0072p3
maan mnbw 0uar 52 orrby gan 8Y ouar nam Padk Mih nam ow maa
ow nYary onbw nnan Tabr mh mby vhy mehbym pabr M nam nr
AR WAWA K127 TIT AR [T 13pa RIAN A0 TROKR M 385 nnnwe
Daw 51 &0 PHR HeR S50 Hin naapa awen apion

7 James D. Purvis, The Samaritan Pentateuch and the Origins of the Samaritan Sect
(HSM 2; Cambridge, MA: Harvard University Press, 1968). See also the discussion in
Magnar Kartveit, 7he Origins of the Samaritans (Leiden: Brill, 2009), 288-90.

¥ Stefan Schorch, “Die Bedeutung der samaritanischen miindlich Tradition fiir die
Textgeschichte des Pentateuch (II),” Mitreilungen und Beitrige der Forschungsstelle
Judentum, Theologische Fakultit Leipzig 12-13 (1997): 53—64, and “Die Bedeutung der
samaritanischen miindlichen Tradition fiir dis Exegese des Pentateuch,” Worz und Dienst

25 (1999): 77-91.
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When Yahweh your God brings you into the land of the Canaanites that you
are entering to possess, set up some large stones for yourself and cover them
with plaster. Write on the stones all the words of this law. And when you cross
the Jordan, set up these stones on Mt. Gerizim, as I command you today. Build
there an altar to Yahweh your God, an altar of stones. Do not use any iron tool
upon them. Build the altar of Yahweh your God with unhewn stones and offer
burnt offerings on it to Yahweh your God. Sacrifice whole offerings and eat
them there and rejoice in the presence of Yahweh your God. This mountain is
across the Jordan, westwards towards the setting sun, in the territory of the
Canaanites who dwell in the Arabah facing Gilgal, near the large tree of Moreh,
facing Shechem. (Exod 20:14b)

The verses in question are Deut 11:2b, 27:2b—3a, 4a, 5-7, and 11:30 in
that order, but with some variants. Thus, we can see that the Samaritan
scribes (most likely located around Mt. Gerizim, where the Samaritan
temple stood until its destruction by John Hyrcanus) were well-versed
in the scribal technique demonstrated above, and did not hesitate to use
it to revise what had then become their canonical text.

DEUTERONOMY 5:12—15: THE SABBATH COMMANDMENT

The fourth example of scribal rewriting I would like to use is found in
4QDeut", which contains a scribal intervention found in no other text
tradition.”” 4QDeut” is a “special use” manuscript; that is, it was never a
complete scroll of the book of Deuteronomy, but was a small, “pocket-
sized” manuscript which contains excerpted passages from Deuterono-
my. It was most likely meant for study, or possibly liturgical use. The
passages in question are Deut 8:1-5 and 5:1-6:1, where the manuscript
breaks off, in that order.

In its version of the Sabbath commandment, 4QDeut" uses the same

technique of harmonization between parallel passages that we saw in

" Sidnie White Crawford, “4QDeut",” in Qumran Cave 4, IX: Deuteronomy, Joshua,
Judges, Kings, ed. Eugene Ulrich, Frank Morre Cross et al. (DJD 14; Oxford: Clarendon
Press, 1995), 117-28.
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4QpaleoExod™. Its version of the fourth commandment reads as follows

(Deut 5:12—15; cols. 3 9—4 7):
Col. 3

Y IR WRD WTRY NAWA oY DR MY 9

TRaR5A S0 NR WYY Tayn o nww TiHR 10

1857 5313 awyn &Y aHR b naw yawvn orar 11
TVAM 7MW TOAKRT TTIY TN T2 ANR 12

Col. 4

TARRY TTAY M PR TIWWA TWR T TR
TR OIRA PRI 1A TP D AN7ON TN

M1 PN APIN T Dwn TIoR M

Nawn oY R MAwh TIHR M TR Y

PIRA DR DAWA DR M WY 00 nww 0 w1ph
MY 79212 Y whawn ora man 02 WK 9101 00 N
wpb nawn or nx

NN R N =

Col. 3

9 Observe the Sabbath day to sanctify it, according as Yahweh

10 your God has commanded you. Six days you shall labor and
do all your work,

11 but the seventh day is a Sabbath to Yahweh your God.
You shall not do in it any labor;

12 you, your son, your daughter, your male slave and your female slave,
your ox or your ass

Col. 4

1 or your beast, the sojourner who is in your gates, in order that your male
slave and your female slave may rest

2 like you. And remember that you were a slave in the land of Egypt, and

3 Yahweh your God brought you forth from there with a mighty hand
and an outstretched arm;

4 therefore Yahweh your God commanded you to observe the Sabbath day

5 to sanctify it. For in six days Yahweh made the heavens and the earth,

6 the sea, and all which is in them, and he rested on the seventh day.

Therefore Yahweh blessed
7 the Sabbath day to sanctify it.
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The scribe of 4QDeut” has taken material from the parallel Decalogue
in Exod 20:1-17 and incorporated it into his version of the fourth com-
mandment (the incorporated material is in italics). The governing text is
clearly Deut 5:12-15; at the end of those verses the scribe inserts the
word WpPH (“to sanctify it”), and then continues with Exod 20:11,
ending with WTPY as a wiederaufnahme, signaling the end of the inter-
polation. Since this is a unique variant found in a “special use” manu-
script, it is most likely the work of the scribe of 4QDeut" himself, and
may even have been done by one of the scribes who resided at Qumran.

JEWISH AND SAMARITAN TEXT TRADITIONS

The evidence of the manuscripts 4QpaleoExod™, 4QNumb, 4Q365,
4QDeut” and the Samaritan Pentateuch indicates that the scribal tech-
nique which felt free to rewrite its parent text for exegetical purposes
was at home in both the Samaritan and Judean communities. That is, it
was a scribal technique found in more than one location in Palestine in
the latter half of the Second Temple period. One of these locations
would most likely have been the Samaritan community around Mt.
Gerizim, which must have included trained scribes in the large and
thriving sanctuary located there. Another, I would suggest, is Qumran,
where manuscripts were being both collected and produced. While we
cannot be certain, given our available evidence, if 4QNum”, 4Q365 or
4QDeut" were produced at Qumran or brought in from elsewhere, we
can be certain that the scribal manipulations of the story of the daugh-
ters of Zelophehad took place away from the Samaritan scribal center
on Gerizim, since they do not appear in the Samaritan Pentateuch.
Therefore, these changes occurred in a Judean milieu, and Qumran or
its related communities is a likely location.

What of the manuscripts of the Pentateuch that do not display the
scribal technique we have described, but passed on the short, unrevised
forms of Exodus, Numbers and Deuteronomy? Since these manuscripts
were also discovered in the Qumran caves, it is obvious that this text tra-
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dition was equally at home in Judea, especially since exemplars of this
technique were chosen as the canonical text of the Pentateuch within
Judaism. But where was it at home, and when was it chosen?

The Pentateuch manuscripts from the other Judean Desert find sites
are important in this regard. As has been observed many times, the
manuscripts of scriptural texts from Masada, Nahal Hever and Wadi
Murabba’at, all closely adhere in consonants to the MT text as found in
Codex Leningradensis.”’ While most of these manuscripts date to the
second century CE, by which time, according to scholarly consensus, a
canonical text of the Pentateuch had been chosen by the Jewish commu-
nity, the Masada manuscripts date before the fall of the Jerusalem Tem-
ple in 70 CE. These manuscripts were almost certainly brought from
Jerusalem to Masada by the fleeing rebels. Their identity with the later
rabbinic text indicates, as Emanuel Tov and others have suggested, that
Pentateuch manuscripts associated with the Temple in Jerusalem at that
time (second half of the first century CE) were of the short, unrevised
form of the text.”’ There can hardly be any doubt that scribes and a li-
brary were associated with the Jerusalem temple complex.” Armin
Lange has suggested that, beginning in the first century BCE, the au-
thorities in Jerusalem decided to promulgate an “authorized version” of
the Pentateuch, which included the short, unrevised forms of Exodus,
Numbers, and Deuteronomy, while Tov has argued that the “master
copy of the Torah” kept in the Temple court reflected the consonantal

2 Frank Moore Cross, From Epic to Canon: History and Literature in Ancient Israel
(Baltimore: Johns Hopkins University Press, 1998), 213; Ian Young, “The Stabilization
of the Biblical Text in the Light of Qumran and Masada: A Challenge for Conventional
Qumran Chronology?” DSD 9 (2002): 364-90; Emanuel Tov, Zéxtual Criticism of the
Hebrew Bible (3rd ed.; Minneapolis: Fortress Press, 2012), 29.

2! Emanuel Tov, “Scriptures: Texts,” in Encyclopedia of the Dead Sea Scrolls, ed.
Lawrence H. Schiffman and James C. VanderKam (Vol. 2; New York: Oxford
University Press, 2000), accessed online.

2 Josephus, Ant. 5.51; 10.57-58; 12.138-144; LW, 7.150, 162; Vita 75; C. Ap.
1.28-29; and 2 Macc 2:13-15.



24 Crawford: Textual Growth and the Activity of Scribes

MT.* Given the evidence from Masada, whose scrolls predate the de-
struction of the temple in 70 CE, it seems apparent that Tov is correct,
and that the short, unrevised form of the Pentateuch was favored in the
temple milieu; however, we do not know if the temple authorities at-
tempted to “authorize” that form for general Jewish practice in any way.

Regardless of whether the short form of the Pentateuch text was au-
thorized or simply favored, I would like to suggest that this choice was
not arbitrary, but may have been made in reaction to the Samaritan
choice of the revised form of the text, which, as we have seen, they re-
vised still further to reflect Samaritan ideology. Prior to the late first cen-
tury CE, both forms of the text were in circulation in Judea, and, at
least at Qumran, the scribal technique that produced revised forms of
the text was still active and accepted. However, after the destruction of
the Gerizim sanctuary by Hyrcanus in the late second century BCE, a
clear differentiation between Samaritans and Judeans became important
for both communities. The Samaritans rejected the sanctity of the
Jerusalem temple, and chose a form of the Pentateuch which they fur-
ther revised to emphasize the chosen status of the Gerizim sanctuary.
The Samaritan Tenth Commandment, given above, is the best example
of the Samaritan editing.

The Judeans, most likely led by the priests and scribes of the
Jerusalem temple, chose in response a different form of the Pentateuch,
a short, unrevised form, which they then also edited in order to discred-
it the sanctity of Mt. Gerizim and to foreshadow the choice of
Jerusalem as the elected sanctuary location. This editorial activity is evi-
dent at Deut 27:4, where MT and LXX read %29 913, “on Mt. Ebal,”
while the SP reads ©'11373, “on Mt. Gerizim.” Unidil recently this vari-
ant was considered a polemical change on the part of the Samaritans,

* Armin Lange, ““They Confirmed the Reading’ (y. Ta‘an. 4:68a): The Textual
Standardization of Jewish Scriptures in the Second Temple Period,” in From Qumran to
Aleppo: A Discussion with Emanuel Tov about the Textual History of Jewish Scriptures in
Honor of his 65th Birthday, ed. Armin Lange et al. (FRLANT 230; Géttingen:
Vandenhoeck & Ruprecht, 2009), 29-80; Tov, Textual Criticism, 30-31.



Svensk Exegetisk Arsbok 82 25

like the addition of the Samaritan Tenth Commandment, emphasizing
the choice of Mt. Gerizim as the proper place for God’s sanctuary. Re-
cently, fresh considerations of the evidence have led to a reevaluation of
the variant. In addition to the SP, two independent witnesses from the
Greek tradition, a Vetus Latina manuscript (Codex Lugdunensis) and a
Greek manuscript, Papyrus Giessen 19, preserve the Gerizim reading.**
Thus it can be argued that the reading 0173773 (“on Mt. Gerizim”) is
an ancient reading, one that in fact accords better with its context, in
which blessings are to be pronounced on Mt. Gerizim and curses on
Mt. Ebal (Deut 11:29 and 27:12-13).”

Recently a small fragment of Deuteronomy, purporting to be from
Qumran Cave 4, has been published by James H. Charlesworth.”® This
fragment reads:

* The Giessen Papyri were first published by Paul Glaue and Alfred Rahlfs,
“Fragmente einer griechischen Ubersetzung des samaritanischen Pentateuchs,”
Nachrichten der Akademie der Wissenschaften in Gottingen (1911): 167-200. The
fragments have since disappeared, so one must rely on the photographs and
transcriptions supplied by Glaue and Rahlfs. The reading at 27:4 appears on col. 1, recto
right, lines 3-4, ev ap(?)yap[]{ (“on Mt. Gerizim”). According to Tov, it cannot be
determined from the photograph and transcription whether or not ap(?)yap[1{in was
written as one word or two. Tov suggests that this could be “an ancient not yet sectarian
reading” (Emanuel Tov, “Pap. Giessen 13, 19, 22, 26: A Revision of the Septuagint?” in
The Greek and Hebrew Bible: Collected Essays on the Septuagint, ed. Emanuel Tov [SVT
72; Leiden: Brill, 1999], 457-75, 462, 472). Codex Lugdunenesis was first published by
Ulysse Robert, Pentateuchi versio Latina antiquissima e Codice Lugdunensi: version Latine
du Pentateuque antérieure a Saint Jérome. Publie d'aprés le manuscrit de Lyon. Avec des
Jacsimilés, des observations paléographiques, philologiques et littéraires sur lorigine et la
valuer de ce texte (Paris: Librairie de Fermin-Didot et Cie, Imprimeurs de I'Institut de
France, 1881). The Latin reading is in “Monte Garizin.”

5 See Tov, Textual Criticism, 88 n. 140; Stefan Schorch, “The Samaritan Version of
Deuteronomy and the Origin of Deuteronomy,” in Samaria, Samarians, Samaritans, ed.
Jozsef Zsengellér (Studia Samaritana 6; Berlin: de Gruyter, 2011), 23-37, 26-28;
Knoppers, Jews and Samaritans, 202.

*James H. Charlesworth, “What is a Variant? Announcing a New Dead Sea Scrolls
Fragment of Deuteronomy,” Maarav 16 (2009) 201-12, 273-74.
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InTwromnaora| 2

2 Jtoday, on Mt. Gerizim, and you will plaster|

The authenticity of this fragment, which was sold by the Kando family
to Azusa Pacific University in the early part of this century, has been
called into question.”” If this fragment is authentic, it would support the
argument given above that the reading “Mt. Gerizim” is earlier, while
MT-Deuts “Mount Ebal” is a late, polemical change. Regardless, on the
basis of the Greek evidence it can be plausibly argued that the MT text
of the Pentateuch also underwent alteration at the hands of the scribes
for polemical, theological purposes.*®

The textual evidence from Qumran suggests that expanded versions
of the Pentateuch did continue in circulation until the end of the Sec-
ond Temple period, regardless of the preference of the Jerusalem temple
authorities. However, the destruction caused by the Jewish Revolt
against Rome in 66-73 CE, which also caused the destruction of Qum-
ran in 68 CE, caused the disappearance of alternative text forms of the
Pentateuch in the Jewish community, and the proto-rabbinic text, from

which the MT descends, gained hegemony.

7 See Armin Lange, Handbuch der Textfunde vom Toten Meer, Band 1: Die
Handschrifien biblischer Biicher von Qumran und den anderen Fundorten (Tibingen:
Mohr Siebeck, 2009), 106, who argues on the basis of its paleography that the fragment
is a forgery. See also Eibert Tigchelaar, “Post-2002 Dead Sea Scrolls Fishy Fragments—
Or Forgeries> On Provenance and Authenticity: Some Cases” (unpublished paper;
hetps://www.academia.edu/27658971/Post-2002_Dead_Sea_Scrolls_Fishy_Fragments_
or_Forgeries), 4.

% For another example of scribal editing in the text of the MT, see Deut 32:8, for
which the MT (and SP) reads b8 7w 212 90015, “according to the number of the sons of
Israel,” against LXX, which reads Swwv (or dyyéAwv) Beol (“the sons [or angels] of God”).
The LXX reading is reflected in the Hebrew of 4QDeut’: ombx 12. It is likely that the
MT/SP tradition has been edited to remove the suggestion of polytheism from the text.
See Sidnie White Crawford (with Jan Joosten and Eugene Ulrich), “Sample Editions of
the Oxford Hebrew Bible: Deuteronomy 32:1-9, 1 Kings 11:1-8, and Jeremiah 27:1—
10,” VT'58 (2008): 352—66.
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CONCLUSIONS

In conclusion, I hope I have demonstrated that the activity of “rewrit-
ing” scripture was part of the ongoing process of the transmission of the
classical texts of ancient Israel by the scribes of the Second Temple peri-
od. That scribal activity, which we can trace through all phases of the
text of the Pentateuch, only came to an end in the aftermath of the
Great Jewish Revolt, when the proto-rabbinic text became the accepted
Hebrew text of the Torah for the Jewish community.
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